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Souls: sensitig & sepaated

Introduction

Aristatle was usuall thought b have given two definitions of the soul inlhe second book
of De Anima The second othese calls it ‘ttat by which we live, feel, and hink”.1 Of the
soul’s three pats, the \egetative is hat ly which we live, the sensitie that by which we feel,
the rational hat ly which we think. Human souls lka all three pats; animals e \egeta-
tive and sensiti; plants onf the \egetative.

Among coporeal orms, none butite human soul has ational pat; this it shages with
ancels. The sensitiy and egetative pats, on he dher hand, it shas with animals and
plants. The sensitivpat is piwtal. The union oftie mtional par of the soul wih the body
is mediated pthe sensitie, nd the egetative pat. The sensitig pat supplies® thephan-
tasiathe sensible species whose wEmsion by the intellect yields intelligible species whic
unlike sensible species, inken the intellect itself. Mogover, becausehie sensesside, as
guasi- or patial forms, in the sense gans, he sensitie pat, in communicating wit the
intellect, unites it wih the body ip way of relations intemal to the soul. Simildy, the loco-
motive pavers, whid also belonga the sensitig pat of the soul, a the sole meansyb
which the will affects he body Those pavers o were thought b reside in pas of he

body. For Suéez in paticular, accoding o whom he essentiakfatue tat diginguishes
1. “Anima esquo vivimus, ¢ quo sentimus, ac intelligimusipro” (De An.2cl, text. 24; Sudez De

An. 1c3no] 3:485).
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the human soul & aher spiitual subsances is its agtude for union wih the body the
sensitie pat of the soul, whib is primaiily responsibledr the union, wuld seemd be
part of its essence. A human soul Rdut a sensitie pat would be incapable of union,
hence no lorgr human.

At the moment of dehtthe soul is sepated fom its bodywhich very aquickly ceasesd
exist as a sinig thing. In paticular the ogans of sense and of locotiamn ale corupted. If
the senses museside in hose ogans, hen a sepated soul has no senséipat. That out-

come mises a number olugdions.

(i) If the sepaated soul has no senses, what sbknoMedge can it acgire in the after
life? Baring miracles, alllhe knavledge we acgiire in his life comesd us hrough he
senses, immediatebr by intellectual opeations. Hav then cantie soul lean arything
between dedt and esurection? Thex was good eason ¢ beliee tat it mus. The
good in heeen ae iewarded wih nev knovledge; the evil in hell endue torments;
and Scipture tells us lhat on seeral occasionshte dead h& communicated wiit the
living. But if the intellect acgires n& intelligible species oglby way of the senses,
new knowledge is inpossible.

(i) More speciically: mog philosophes agee hat disembodied souls Ve like angls,
the ponver o change their location. But ifthe mdive paver belongs entily to the sen-
sitive pat of the soul, it does ncsuwrive sepaation. Sepaated souls ought ndo be

able b moe themseles.

(i) Finally: a sepaated human souktains its specit difference fom angels. et if all its
organic pavers hae vanished, sensitey and egetative alike, nahing would remain ©
distinguish he human soulxeept pehaps he drengh and scope of itsemaining
powers. It doesit seem as iftat was a popular djpn; moeover, a Thomis would be
comnpelled b hold hat as wih angels, no tw sepaated souls can be dfi¢ same spe-
cies. et upon e resurection of he body presumaby all those who & saeed become

human agin.

The igence of sepated souls, lik that of angls, vas pat of the eligious doctine
that a philosopher lik Suaez was obligd © uphold. But aparfrom that, tey yielded
handy tescases, or what emould call hought-&peliments ly which to ted claims about
the natue of the human soul. The possibility of seqad souls,dr example, is mut eas-
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ier to believe if you ae pesuadedhat puely spiritual subsances actuallexist. But angels
are puely spiitual subsances. Wlike some oftte thought-experiments conductedylphi-
losophes naw, these hadhe adwantage of being based inaditions hat helpedd gabilize
what we now call “intuitions” about hem. Although heoiies of spiitual subtances, lile
theoles of tansubkantiation, tendd be nebpcted nw in favor of topics lesslagrantly
obsolde, hey were an integal pat of the work of mary eaty moden philosophes.

In what Dllows | fird descibe in a generl way the elation of he soul ¢ its pavers
accoding to Suéez. | hen tke up he issues mentioned ako the acagiisition of nev spe-
cies, he paver of locomaion, the definition of the soul. My t&t will be the disauisition on
sepaated soulshat concludes Suéz’s De anima The geneal aim is b undegtand jus
how the sensitie pat of the human soul is essentialit, given hat a sepated but sl
human soul ldcs hat pat. | conclude wilh a look aheadtDescates and an admonition

to people who wnt b bakdate our cuent fixation on galia b the ealy moden.

81 The soul & its pwers

The soul isifrst of all a subsance. In animals it is an incqbate subsance equiring mat-
ter 0 id. In humans it is a coptete subtance endeed with a natual appdite for
union with matter

In agreement wit Thomas, Suéz holds hat e pavers proper b a living thing ae dis-
tinct from its soul and &m its essence. Thdliffer from the soul ly their defnition: the
soul, br example, is essentiall ordered b the bodyits powvers to their opeations. Moe-
over, since he pavers of the soul a diginct from one anther, they mug (or all but one of
one) be dignct from the soul. Indeechey are, as Sud&z agues aging Scdus, eally and
not jug formally diginct. Rather suprisingy it follows that tiey can aist apat from the
soul—here can be a peer of hought, andherefore thoughts, wihout a hinker—but r
our puposes it siffces b nae that tie soul canxst without hem. Thee can be,dr
example, a human souhait nd only is nd actualy thinking but la&s een tie paver ©
think. What musremain is he possibility hat he pever of hought should be pduced

from it.

2 Oct 02 Uppsala—Sensitive Saull—DRAFT
Uppsala 2002—020/2/02



4

That point is einforced when Suér consides the efficient cause oftte pavers of the
soul (2c3n02). The sptual powers, intellect and will, and whater mdive powver the soul
possesses posortem inhee in the soul itself ashieir subject. Thetber pavers do nd:
one agument br this is he diwersity of organs suppding the diverse senses.orthe oli-
ous agument hat if the senses inherin the ogans, and roin the soul itself, Suéz
replies hat sensing, as a 4t opeation, “depends inimsically on the first principle of life”,
namey the soul, and canthoccur witiout it. Since a peer «ists for the sak of its opea-
tions, here is no eason © believe it will exist whee it is necessdy prevented fom oper
ating.

Following Thomas (or so hdinks), but in disageement wih cetain Thomisae, Sudez
holds hat the intinsic powers of the soul, like the intrinsic vitues of ayp form, ae pio-
duced fom it by an action diinct from the act hat ceateshe brm itself. In his respect,
the pavers of he soul difer geatly from te “dispositions” hat mug be intoduced ind
the body in oder hat it mg receiwe the soul. Those arcaused ooy the soul but pits
progenitor. The eficient causality of subantial forms in elation b their intrinsic pavers
is calleddimanatiq since Engish has nbborowed that tem, | will call it “emanation”.

Emanation is an action dfi¢ soul. Lile ary action of ceated lings, it can be pvented
by God.

For supposehat God ceateslie subsance ofhe soul while ippeding he emanation
of powers from it[...]: there would remain hen he subsance oflhe soul wihout intel-
lect or will; but if God later emoved te impediment, and aye badk to the soul its
natuie, cetainly the intellect and will wuld emanate &m it, jug as it he first ingant
of geneation or ceation (2c3ndl, 3:582).

It follows that a soul need heven be capable ohinking or willing, but ony of producing
those pwers, whid it will naturally inevitably do. What is essentiad the soul, lhen, is hat
it is the kind of hing that could hee intellect, will, senses, and sorth; it need nbbe a
thing that actual) has hem. The human soul cametefore ladk nd only sensations &ér
deah, but he sensedhiemseles, wihout ceasingatbe human. Suéz is hes mdivated, it
seemsd me, ly a ggneal inclination b make the essence of sutasices as independent as
possible fom their actuality God can irpede e actualization of gnof the souls opea-

tions, or he emanation of gof its pavers; but in so doing, he doestradter its essence at
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all. The scope of divine action is ergad as mule as it can behe gability of the essences

contined objectigly in the divine ideas is uauded.

§2 Pogmortem ingruction

Citing Thomas, Suérz obseres that tie povers of the soul do nboriginate fom it con-
fusedy, in a rush, but onf in a cetain oder. That oder is fom the less pdect b the
more pefect. Though under noral citumdances alllte pavers of the soul poceed fom
it in the same inmnt—he ingant of gneation or ceation—, he less pdect pavers,
becauseliey sene the moe pefect and a therefore pesupposedytthem, pecedehem
by natue if not temporally in geneation. The opeation of nutition is prior to that of sen-
sation, becausé¢ ogan musbe nouished in oder b sense, and sensation igprto the
opemtions of he intellect. The same d@er heefore obains amonglte respectie pavers
(1c3nob; 3:58; cf. ThomasST ptlq77a4 ad 2 & 3). The iefior ponvers can be called pf-
lowing Thomas,he “matter” of he pavers they sewe.

Now the sensitig pavels can neer occur wihout he \egetative powvers that seve them.
They require organs, ogans equire nouishment. The intellect, orh¢ aher hand, no
only can but mussuwive in sepated soulswen tiough, br lack of organs, hey have no
senses. Ax we then b sg, like the auhor of Ecclesiates, hat “the dead kne nothing”, or
that in te atedife “there is no work, nor deice, nor knwledge nor wisdom” Eccl 9:5,
9:9;De anima6c3no5, 3:87)?

First of all the soul does=ain the intellectual species and habits of will it aggd in tis
life. The body is necesgao them neiber as matter nor asfigient cause, and Swexr can
think of no aher manner of dependence.

The acquisition of nev species is arther matterMog autors held hat he soul can
indeed acgire them. Thomas holds, mewver, that it can do so nataify, without milacle
(6c4nol). Ther ae mary reasonsa beliere this. For example, hose who die gung vould
remain in beir gate of ignoance until he Resurection. Or agin: it is absud that he
souls of he beatifed in hegen should be less capablah hey were on eath, absud too

that souls in hell should hexpelience heir brments. Su@&z cannbentetain sefously,
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though appamtly athers did, he tiought hat he soul simply remains damant béween
deah and Resurection.

The difficulty is na whether souls aagjre nev species dér deat but hav that happens.
Rejecting Sctuss account, whig reds, accoding o Suéez, on adlse viev of the opez-
tions of he a@nt intellect, Sudz, siding wih Thomas, holdshat e soul, when joined
with the bodyacauires speciesypbconversion o sensiblephantasmatéseeST pt1g89atl).
The phantasian which thosephantasmataeside is one oftie pavers of the sensitie soul,
and does risurive deah (see 4c2ndt13; 3:719). The sepated soul, onhe aher hand,
acquires hem ly “conversion  those whit ar intelligible simpliciter’, just as puely spiri-
tual subsances do (6¢c4no3-4, 88). The “infusion” of intelligible species imta human
soul is br sepaated souls “corgtined wihin the oder of natue” (6¢c4no5§ even tiough in
this world it would require a supematual internention and isaseved for saints andtber
privileged individuals. What mads it natual for sepaaited souls ishiat a sepated soul has
no other meansa acquire species; a soul joined Wwith body does. The natlioder fol-
lowed ly God ater the ceation hus na only pemits but also somelkorequires us @
gather speciesybway of the senses,ven tough it is possibleor an embodied soubt
acquire them ly infusion. For embodied souls, cearsion © sensible species is nalr
infusion un- or supe@tuil: it is nd yet clear wiy.

The senses, aseshae seen, inherin ogans hat would ceased exist if the \egetative
powers no longr susained hem. The seiice of the sensestthe intellect, onhte dher
hand, is nbrequired in oder for the intellect or intelligible species &xist. They are an
efficient cause of intelligible species but mcsusaining cause.

It is therefore possibledr intelligible species, andhé¢ intellect itself,d remain in a soul
depiived of its sensitie pat. Infusion might seem l&k anad hocmanceuw, an dhemise
unmdivated adjuncta the natualistic account of intellection deed from Aristotle. But
somehing like it is neededotaccount ér the indruction of angls. So it is nbentirely ad
hoc. Moreorer it can be juified on he gounds hat, sincelie pupose of he intellect isa
know, God will provide with the meansa do so in whateer cicumgance it inds itself.
What emains puzzling ishiat he natual oder shouldreqire that an embodied soul

acquire intelligible species ndoy infusion, but i way of the senses.

2. Species a Deo, ab Aalis: 6¢c4Disp.983n09;De anglis 1c5
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83 Moving dead souls

An analogous puzzle iges fom Suaez's discussion of locontion among sepated
souls. Edrier in De Anima Suaez has ajued hat he paver of locomdion—meaning
change of place oftie body and herfore change of location omraesentiafor the soul—
resides inlte muscles and ité heair

One musfirg explain hav sepaaited souls can be said thange their location. Onf
bodies hege places in Astotle’s sense. Suéz hee dews on discussions ohe categor
Ubi and on similar gegions concaring angls and he omnipesence of God. The teu-
cal tem presenticor “presence” derntes the mode ahing has ly virtue na of being
bounded i aher tings of he same s6+souls hae no boundaes—, but ly virtue sinply
of beingherand nd there Only God is eerywhege; angels and sepated souls arin some
locations but nbothers. That is wly it makes senseotsy that souls in Limbo &r“digant”
from souls hex on Eatrh, and hat hey are closerd eat other han b ary soul hee or in
heaen. Pesences carhang: that is b sg, things once disant can be near one dher, a
soul on edh can fnd itself in hell, and socofth. Pesence, | should g is diginct from
being “at” a place y virtue of eerting paver thee; the exertion of pover presupposes
presence, but icorversel.

Souls, heefore, can mee. The gedion is wheher hey do so ly their ovn power or
only by being acted uporylanaher Suaez holds hat he soul can me itself. Rart of the
argument is pallel to that concearing species. The soul has, when embodieg paver
to mowe bodies, anddtchange its location inhat way. When sepated, it has—natatly, in
Suéez’'s viev—the paver ©© moe itself, as argls do, sincehen it has no ther means of
changing its location. This appartly nev paver requires no ogan; like te intellect, it

inhers in tie soul itself. Suéz wites:

[When it is] in bie body [he soul] possesses a tiv@ paver, and communicates ib t
the body and so it also habat [paver] when sepated—br why should it gie it up?
(6c2n08, 3:85).

The inplication, havever, that he madive paver in embodied souls is identica the
motive paver in sepaated souls canmdie corect. In embodied souls it inhex in an

organ; in a sepated soul, it canrip an accident canmanigrate fom one subjectot
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anaher The pwer of self-meement (whose object, | shouldtapis he soul, né the
body) mus either be a ne pover acgiired at he moment of deht or else a peer we
have all along but somekonever eercise.

Aside from the enpirical evidence in &or of our haing the paver of self-locomton

after deal, Suaez ofers an agument fom ends:

Our souls, when septed, can lie in soci¢y with one anther natually, since his is
proper b rational ceatues: herefore they can hange location; if, ontie aher hand,
they remained pguetually in the same placeh¢y would be lile o/steis and ther
creatues haing the mos impeffect degee of life: but he life of sepaated souls is
mog peffect theefore, dc. (6¢c2no8, 3:85).

Again the agument paallels he agument about species. One of our endsiamal cea-
tures is b live in soci¢y. On Eath we gather ty moving our bodies; intte aterife we can-
not change location in hat way, so God lhen povides us—natully, hat supenatually—
with anaher

You might wonder wly, if we possessis pover even while embodied, enever exercise
it. The body can be a pleasant place; wnat leawe it for a little while, as Bther Daniel

has Descaes leae his b go eploring the unierse? The anser is hat

even if the soul has a pper and spitual power to move itself, neertheless when it is
in the body he dispositions necesgdo its inbbrming the body a@ piesent, and so it
is as if bound pthe natual union, and canranove itself dhemwise han ly being
mowved lky a copoteal paver (6¢c2no9, 385),

namey, the locomdive paver belonging @ the sensitie pat of the soul. That pwer is
adegiate 0 our eathly purposes, and so (it seemsg mud use it, and wmug na (or ae
prevented fom) using he paver used b sepaated souls. dion with the body Suaez

concludes, is “in no ay free”.

84 On the essence ofié¢ human soul

| have indicatedhat in he natual order he human soul is united Wit body Thee age,
as Su&z ndes, may disadantiges b being in hat condition. The intellectual pers

operte moe pefectly in sepaated souls, andytthat we ae enabledd puisue moe fully
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our “vehement inclination”d knav God and ie angls (6c9n013:797). Union with the
body hindes na only our pavers but our highdscognitive aims. V& might be inclined,
then, b agee with Plab that embodiment is na natual condition of ag spirtual sub-
stance, or at leasvith Avicenna feta. 9c1) hat embodiment is a kind of laf $ate fiom
which we natually depat to one moe suited ® our natue.

Suaez agees wih Thomashat the “whole essence dii¢ soul isa inform the body” €T
ptlg8lartd). Its apitude for doing so is insepable from it; it is na soméhing we shed lile
an old skin. The arcial point hen is b explain hav it is natual for the soul ® be in a con-
dition that is in cefrain important ways worse han sepation.

Part of the answr is his. Our inperfections can no merbe sepated fom our being
than our peflections. The misées of his world are as natwal to us as its jgs, especiajl
those hat result flom union wih corruptible matterlt is nd violent, for exanple, but nat-
ural that we, even tiough it would be b#er for us b be abled use ourgason alays, o be
depiived of it in diildhood. The gneation of he body and he peiod of immatuity fol-
lowing it, serve the end of trenghening he body andeadying it br procreation; since
what follows from the pusuit of a natual end is itself natat—it is, in effect, a necessar
consegence ofour peffection, jus as being onhe gound is a necessaconsegience of
perfectness indd (6c9no4, 3:799).

Admittedly the condition of sepation is moe natual to us if one considerwhat we
have in common wh other spiitual subsances. But (Suér sgs) “those hings a& moe
natual absolutgl that agee wih a hing accoding © its essenceljat is, b its pioper
essential éatues] than hose hat agee wit it accoding © what it has in common [wit
others]” (6c9no6). What ditnguisheshe human soul among sjiral subsances is being
capable of, and inclinedward, union wih matter Embodiment, iterefore, and whatdi-
lows from it, including illness and ddatire moe natual to us han sepaation and what
follows from that, @en if it includes a clear vision of God.

In case hat ansver le@es yu gill unhapg amid yur infirmities, Suéez offers one las
reason. The bé&sand in he sense alwe the mos naturl, condition of all br a human soul
would be union wit anincorugtible body. That condition is, accding to faith, jug what
we enter ind when he body is esurected. Salation and esurection equire, of couse,
the supeanatuml git of grace. But een tat, hough it &ceeds our natat povers

acquire, lies wihin the frame of divine mvidence. The human soul is inet uniagie posi-
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tion of being abled fulfill allits capacitiestfta ejus capacitagplei) only by being eleated
above itself (6c9no06. 3:800). Souls in kea desk, by anatual appeite, reunion wih the
body.

To conclude wit Suaez: the human soul is a sjtiral subsance. That is itsenus. What
males it human, its jper essence, is its tépde Dr union wih a body That places it
unambiguousl in the oder of pefection of ceated hings. Su&z’s intention, hex and
elsavhere inDe Anima is on he one handtsuppot that claim, and orhie dher b deive
as mud as he can conaeng the pavers, opeations, and condition ohé human being
from it. A pogeriori sensation isvidence ér the genuine union of body and soalpriori the
sensitie pavers can bexplained as consegnces oftiat union, whik is the defining pur

pose of he human soul.

85 Descates he consemtive

| will fulf ill now the promise made eligr to issue an admonition @gs anadronism. In
the light of what | hee brought forwaid hee, bgether consideations davn from the
Aristatelian theoly of the sensesaneally, Descates philosopty of mind and body begins
to look lessadical than it is usuajl thought o be. Like Sudez, he holdshat sensation,
imagination, andhte dher pavers attibuted b the sensitie soul (&cep locomdion, for
which he has no use)@amnd essentiald the mind. It is nbeasy b ddemine from the
texts wheher a sepated Catesian soul mely laks sensations ohé paver of sensing
altogether, what is clear ishat a soul could be deped of its senses viibut ceasinga be
human. Descées does nouse he languag of dimanatioor emanation. But it does seem
that what disnguishestie human soul ém aher spiitual subsances ishat it is capable
at first or second hand, of sensation.

Unlike Suéez, havever, he holds lhat sensations infeend in the ogans of sense but in
the soul alone. Thatould seemd open lhe way, as Rrty and dhers hae suggded, b a
new theow of the menal accoding b which avareness or consciousness he tdeining
featue of menal events or popeties. Thee is some tetual supparfor that claim. et to
define modes ofttought in hat way would be o define them ty way of the meansywhich
they ae knavn—an epitemological $yle of defnition. | dorit think Descates can be
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brought hat neard the twentigh centuy. Modes of hought ae, by definition, things hat
canna exist without a mind asheir subject. Mind, or sptual subtance gneally, is
thinking subsance. The human mind is a sfial subsance hat has a natat relation b
matterjud as it is br Sudez. (This is one place whenedecting nonhuman spinal sub-
gances inites anabronism.) Our gidence br that elation consits in the elation we find
between sensations, passions, and actiomssee, fom the tendency of sensation give
rise ly way of ecciting passionsd that action whib will beg sewe to peseke the union,
that God has madée mind so asotbe joined wit a body In his psghology, unlike his
physics, Descdes can admit divine pposes, since heme hae eidence of hem.

What emains is¢ undegtand wly sensations arput on the side of mindather han on
the side of bodyPart of the ansver is gien by Descates commitment, fom the ediest
years of his scientiic career to metanism, whib for him enailed the reduction of mate-
rial qualities b the modes ofxd@ension. Descaes hinks he knws what hose modes ar
and hey do na include sensagr qualities. Thosewere the adical moves.

On te dher hand, it can be gued, ontie basis oftte Sixh Replies, hat hose modes
of thought whid represent xtended hings ae¢ nd immediatey caused or occasioned b
the senses, butiae only from modes of Hought whose content is sensaualities.
Though he deniefiat concefs like that of extension aise by abgractionfrom sensible spe-
cies or apthing of that sot, still he seemsad treat occurent houghts of etended hings
guaextended as being pduced ¥ the mind underhe influence of sensations:enthink of
extended hings astie causes ohbseotherthoughts ve call sensations.

Sensation, Herefore, does mediate teeen he body andhe intellect. Sensationsear
therefore nd nahing; if they ale someéhing, hey mug either be suldsinces or modes; if
modes, lhen modes of some subace; hey are nd modes of ension; hencehty are
modes of hought. Avareness or consciousness has ole in that agument. It is ather
what you would expect someonedined as an Astotelian and hen conerted b meda-
nism b sg, provided hat like Descaes hey are quite cetain they know what etension
is.

It is na surprising, then, Descdes should hold wiit the Aristotelians that the paadigms
of thought ae the opeations of he intellect and will, and n@ensations oruglia. Like
Suaez he couldwen sg that he confusion and obsatyr of sensoy ideas, ortie some-

times malign infuence of he passions omeé will, unfortunate hough hey may seem, and
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detrimental though hey may be b the opeation of he higherdculties, is an imerfection

insepaable from our pefrection.
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